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A difficult problem that is troubling all of the humani-
ty and affects the fate of all people is an analysis of the rela-
tionship between a person's belief and his actions, as well as
the results thereof. 

Many people make the mistake of not distinguishing
between the role of religion and the role of beliefs in a demo-
cratic society. They do not completely understand these two
concepts, and, perhaps because of such an approach, concepts
such as terrorism, extremism, religion and belief, as well as the
interrelation between them, remain unclear not only for ordi-
nary people but also for those who work in this field. People
confuse freedom of belief with freedom of religion. 

Freedom of belief has been recognized as one of the
fundamental human rights in many international agreements,
conventions, decisions, and resolutions, and one could say
that this has been reflected in the constitution of every state
in the world. 

Nonetheless, we should take into account that fact that
a person's beliefs are not limited to religion and that freedom
of belief itself, in principle, is regulated by laws and is real-
ized within the framework of the law. 

If we make a small excursion into history, we'll see that
people's beliefs, including religious beliefs, and their actions
have often been in contradiction. Both in society at large and
in family, questions of belief are often the primary factor for
the origin of a number of difficulties and conflicts.

Terrible wars, tragic conflicts, numerous changes in the
map of the world, the founding and fall of empires, beginning
in ancient times and continuing right up today, were not
always the result of a quest for power. Beliefs, and often reli-
gious beliefs, were a part of these battles. Historical facts bear
witness that, during wars that were conducted for the sake of
religion or under the guise of religion, at least as mush blood
was spilled as during World War I and World War II. 

The destruction of Jerusalem by pagans, the fall of the
Roman Empire at the end of the fourth and beginning of the
fifth centuries as a result of the spread of Christianity, the
Crusades, Islamic conquests, the inquisition in the Middle

Ages, as well as other events and facts, are directly related to
religious beliefs, once more bearing witness that beliefs, in
the form of religion, have not always taken hold in society
through peaceful means and, in order to obtain power, have
sometimes resorted to force and weapons.

We are not talking about the divine essence of religion
but about different approaches to the understanding of that
essence and to the practice of religion in society. 

Immediately after 11 September 2001, there appeared
many people who began to make a connection between ter-
rorism and religion. People could also be found who were
calling Islam the religion of terror. Two years have passed
since these tragic events, but nobody wants to show courage
and clarify the question about the existence of a connection
between religion, religious beliefs, and terror. Some people
have, with caution, indicated that there is a connection
between religion and terrorism or extremism; others have
made efforts to prove that there is no connection between
religious beliefs and terrorism and extremism and, thus, to
protect religion and religious organizations. 

However, religion and beliefs are not abstract con-
cepts. Terrorists, extremists, and people sacrificing their lives
in the name of religion are not abstract; they are real people,
each of whom has a religion, nationality, and citizenship. 

If we, even superficially, analyze the events of 20th
century, or even of the last 50 years, we will be assured that
existence of a religious factor in the "ideologization" of
today's wars and conflicts is indisputable. 

Events of recent years, in particular the Israel-Palestine
confrontation; the tragic events in Ulster, which have been
going on for 30 years; the events occurring in Yugoslavia;
the first and second Chechen wars; and, finally, the occupa-
tion of 20 per cent of the territory of Azerbaijan, give con-
crete meaning to everything that has been said. These wars
and conflicts, which have resulted in a great loss of human
life, are subject to the influence of the religious factor, and,
in several of them, religion and religious organizations have
played a role as a source of ideology. Although the Armenian
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Apostolic Church has, in words, supported attempts at finding
a peaceful solution to the Armenian-Azerbaijani conflict over
Nagorni-Karabakh, it still has not recognized that this conflict
is the result of Armenia's policy of occupation, and, in 1988-
1989, it even supported the separatist ideas of Armenians in
Karabakh. 

Therefore, when discussing the role of religion in

democratic society, one ought to pay attention to the peace-

loving character of heavenly religions and holy writings

and examine the activities of people practising religion

through the prism of the laws of a democratic and civilized

society and, taking into account the significant authority of

religious leaders, one ought to define their role and respon-

sibility in a democratic society.

This responsibility should be, at a minimum, an ade-
quate reaction to the privileges that religious figures receive
in a democratic society and to the civil rights that are guaran-
teed by international and domestic legislation. In analyzing
the process occurring today in democratic societies, it
becomes clear that, for the protection and complete guarantee
of human rights and freedoms, including freedom of religion,
a democratic society needs strong authority and effective
administration. 

These two factors, which are important for society, have
a direct connection with morals and are indirectly related to
people's beliefs. 

1. I am sure that, in the fight with terrorism, the front

shouldn't be lined with tanks, guns, and fighter planes but

with true religious figures and authoritative religious lead-

ers who should declare a "holy jihad" in the name of pre-

serving the integrity of the democratic society of which they

are citizens. In this battle, the concept of "religion separated
from the state" should be set aside; society should make a com-
mon, concerted effort to defeat the horrible disease of terror-
ism. The parameters of this joint activity should be extremely
clear and comprehensive. Religions, religious leaders, and reli-
gious organizations need to assist the strengthening of state
power at the expense of their activities in the sphere of spiritu-
ality, insofar as strong authorities have wide-ranging possibili-
ties to provide for freedom of belief and freedom of religion.

Such close co-operation should not lead to an increase
or decrease of the rights, advantages, or powers of either
party. It should be seen as a special type of joint fight for the
world in general. 

2. As far as I am concerned, one of the fundamental
aspects of the fight against religious extremism and terrorism
on religious grounds is the development of proper religious
education. There should not be a lack information about reli-
gion in society. However, religion doesn't have to become a
priority in terms of informing the public. At the same time,
people should get information about religion not only from
religious figures but also from other sources. Even the state
should provide such information. This will weaken people's
susceptibility to religious fanaticism and guarantee the objec-
tivity of the information provided. 

The administrative persecution of those who are strict

adherents of a particular religion and their being treated like
second-class citizens pushes them to conduct underground reli-
gious activities that foster in people, especially in youth, the
spirit of "romantic revolutionaries", which can play a funda-
mental role in the development of terrorism and extremism.

3. The state and religion are two important elements

of the foundation of society. The former implies the rule of

law; the latter implies - the essence of the law - morality

and spirituality. Power, ethics, and morality - in reality, these
concepts complement one another in the life of society. In
other words, power and laws are the result of moral and spir-
itual criteria; together, they play a paramount role in society.

Laws have to protect morality and spirituality. History
has shown that power devoid of morality does not last long.
Morals have traditionally stemmed from religious values.
Consequently, the state and religion need one another, are

necessary for one another, but only under the conditions

of autonomous coexistence. History doesn't know any con-
vincing facts or successful practice that would prove the
opposite. Here, we have the most important question: what
sort of autonomous co-existence should this be, so that poli-
tics is not devoid of morality and spirituality, so that it can
create the conditions for preserving the true significance of
heavenly religions, and so that the social status of religion in
society is defined such that it does not interfere in the state's
role as the regulator of social relations in society?

In a society built in on democratic foundations, the state
should create identical conditions for all religions and beliefs.
The state should not promote any particular religion. In my
opinion, one of the main reasons for the lack of success of a
lengthy, interreligious dialogue is the representation of reli-
gions as privileged, traditional, non-traditional, and destruc-
tive and the creation of interrelations among them on this
basis. If we are talking about beliefs, then we should be inter-
ested in whether those beliefs are healthy or unhealthy, help-
ful for society for harmful. If a harmful belief takes the form
of a religion, then it should meet serious opposition from
society, and the state should further this. We shouldn't assess
the fight with unhealthy forms of belief that are propagated
under guise of religion as an infringement on freedom of reli-
gion. Unfortunately, a number of international organizations
take exactly this approach to this question. In society, the only
general law for citizens professing religions and ideologies is
the constitution of particular state.

For religions and religious figures, a person's spirituali-
ty and religious outlook are, of course, a priority field of activ-
ity. By bringing up highly moral and spiritually pure people,
religious figures and leaders can, without interfering in poli-
tics, carry out their own sacred mission and, in addition, help
the state. By impeding the transformation of extreme religious
fanaticism into extremism, they can bring great benefit to soci-
ety. In my opinion, this can be seen as the best form of
autonomous co-existence in relations between religion and
state in a modern democratic society, and these relations
should be built on such a fundamental basis.




